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The Singular Plural: Jung, the Shadow and Religious Pluralism
If the world is to stop tearing itself apart by way of religious, doctrinal justifications, religious pluralism must emerge.  Pluralism asserts that all beliefs are equally valid within the believer’s particular context.  It is easy to mistake pluralism for inclusivism, which says that while one set of beliefs is absolutely true, other sets of beliefs are at least partially true (insofar as they agree with that believer).  Syncretism is also a player on the pluralistic field that can be mistaken for pluralism; syncretism borrows, at its convenience, desirable elements, rituals and symbols of faiths, creating a patchwork of elements that in no way affords the traditions from which it borrows the fullness of their unique, particular complexity.  
Included in the etymology of syncretism is “uniting opposing parties against a common foe.”
  This implies that there is some sort of external other, someone or something against which groups with similar enough practices, principles and/or values may unite in order to vanquish or conquer the “opposition.”  At the end of the conflict between the newly-formed syncretic group and the perceived foe it is likely that, whether by victory or defeat, the syncretic group will dissolve back into its original divided patterns without a “foe” to unite them.  View of the shadow is then lost again, tearing the world into opposite halves once more.  Pluralism cannot survive under those circumstances.

Another definition of syncretism is “the union (or attempted fusion) of different systems of thought or belief.”  Pluralism is not fusion.  We cannot have pluralism if we reduce all religions to one common, artificial precept, nor am I convinced that we can attain pluralistic dialogue unless we can establish a commonality of some sort, something important enough to all involved so as to make them willing to withstand the implications of diversity within harmonious co-achievement.  How to achieve this without reductionism is one of pluralism’s greatest challenges; I have no ready solution.
For some time, I thought myself able to look at religions with sympathetic detachment and find within them similarities that led me to observe from a lofty height the possibilities for union among disparate groups if only they could see their commonalities as I did, if only they could release themselves from the bondage of rigid differentiation and come to the table to speak.  I thought this was pluralism; it is not.  I was saying, “Here I am, the tolerant one, who has made a place for everybody, and for all the different systems. . . provided, of course, that they behave and sit at the places I have assigned them. . . .” (Panikkar 56).  That is inclusivism.

As a mystic, I felt entitled to all of the world’s religions and those of their assorted beliefs and practices that allowed me to pursue a mystic’s brand of monism.  Meister Eckhart says, “Since we find God in oneness, that oneness must be in him who is to find God” (Eckhart 78).  It seemed perfectly reasonable to seek the oneness of all religions so that I might incorporate the variety of expressions of Truth.  I was pleased to see my own reflection, undisrupted by shadows.  That is syncretism.
If Jung is right about the shadow, then the facility of appropriating religious elements at whim is dangerous: it ignores the Shadow.  If we do not admit Shadow to the discussion, we have no access to its potency or power to transform.  All that power, left unintegrated, is bound to manifest itself somehow:

The psychological rule says that when an inner situation is not made conscious, it happens outside, as fate. That is to say, when the individual remains undivided and does not become conscious of his inner contradictions, the world must perforce act out the conflict and be torn into opposite halves” (Jung, Aion, 234).
A collective is composed of individuals.  When the constituent parts of a collective are torn, the macrocosm of society will indeed reflect the microcosm of the torn individual.  As a result we see the shadow attempting to reveal itself in both the micro and the macro.  The relationship of the individual to the Shadow is inextricably linked to the collective relationship to the Shadow.  
“The "other" may be just as one-sided in one way as the ego is in another. And yet the conflict between them may give rise to truth and meaning--but only if the ego is “willing to grant the other its rightful personality” (Jung, Archetypes, 237).  Unlike inclusivism and syncretism, pluralism affords each religion its “rightful personality.”  Drawing the micro/macro parallel between the ego of the individual and the “ego’ of a religion, then, in a Jungian framework, pluralism depends on each religion being willing to grant the other its rightful personality.  In order to grant others their rightful personality, we must have first faced our own personality and the shadows it contains; in order for pluralism to emerge, each religion will have to find a way to come to terms with its own shadows, and in so doing, acquire the compassion to afford others the same right of being.  

Religious pluralism is neither mere coexistence nor forced consensus.  It is a form of proactive cooperation that affirms the identity of the constituent communities while emphasizing that the well being of each and all depends on the health of the whole.  It is the belief that the common good is best served when each community has a chance to make its unique contribution. (Patel xv).  

To actualize this phenomenon, these changes must be seen in individuals within the population, which will in turn reflect these values back to the population at large.  As Margaret Meade once said, "Never doubt that a small group of thoughtful, committed citizens can change the world. Indeed, it is the only thing that ever has."  
To achieve this end, it may be necessary for each of us to become the person Jung describes: 

If you imagine someone who is brave enough to withdraw all his projections, then you get an individual who is conscious of a pretty thick shadow. Such a man has saddled himself with new problems and conflicts. He has become a serious problem to himself, as he is now unable to say that they do this or that, they are wrong, and they must be fought against. He lives in the "House of the Gathering." Such a man knows that whatever is wrong in the world is in himself, and if he only learns to deal with his own shadow he has done something real for the world.  He has succeeded in shouldering at least an infinitesimal part of the gigantic, unsolved social problems of our day.  (Jung, Psychology 140).

My responsibility to my other and to the mystery is to integrate of my Shadow.  That may be the ultimate pluralism.  I must “risk conversion” (Pannikar, Rules, 26).  In so doing, I will be permitted to expand my range of impression and expression to more fully see and experience the other as other: tremendum et fascinans.
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