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Every religion is true one way or another. It is true when understood metaphorically. But when it gets stuck in its own metaphors, interpreting them as facts, then you are in trouble.

--Joseph Campbell
Throughout history stories have been used to create a sense of community.  The creation of community results from the power of story to transform the hearers (Barr, 178).  Revelation is a particular type of story, an apocalypse,
 which has had strong influences since the time of its composition.  Apocalypses are meant to have a strong effect on the imagination of the hearer, to allow them to see present conditions differently and then to act differently.  Read in its appropriate sociohiostorical context, Revelation is a powerful message of peace, passivity, and “persistent resistance.”  Read outside of its context, it ceases to be a peaceful, passive message; it may even be so misconstrued as to be considered predictive.  Apocalypses are not predictive.  Apocalyptic stores reverse our expectations; they are revelations.  What they reveal is a new way of looking at life and history that shows God in control and the believer on the side of truth and justice—the ultimate victory.
  Apocalypses are meant to alter our relationship to the world by making sense of things within a particular, relevant context.

A modern example of this transformation of scripture and misinterpretation of an apocalypse is Tim LaHaye and Jerry Jenkin’s creative fiction.
 They fuse the Book of Revelation and millennial dispensationalism with adapted passages from Daniel (7: 14, 9:25-27), Ezekiel (38:7-16), Isaiah (32) and 1 Thessalonians (2:13-20, 4:15-17) to include “rapture theology.”
  This pseudotheology delineates a message far different than that of John of Patmos.  Rapture theology, especially as it manifests in popular culture (specifically through LaHaye and Jenkins’ “Left Behind” series), creates a different community feeling from the scripture it claims to draw upon as literal fact.
  It is far from peaceful: Together, the Tribulation Force has “determined to stand and fight against all odds, to never give in” (LaHaye and Jenkins, ix).  The second movie based on LaHaye and Jenkin’s “Left Behind” books opens with members of the Tribulation Force and friends wearing black, ninja-like outfits engaged in a theft.  They are stealing Bibles from a warehouse.  The theft becomes an armed conflict.  People die.   
A story meant to draw people together, to give them hope and faith in the face of immediate, potential oppression, has become a message of confrontational violence toward an imagined oppressor.  “Yeah, I have been [oppressed] because, generally speaking, to we Biblical literalists, the media is very hostile.”
  The oppressor in John of Patmos’ Revelation was real; it was Rome, the Empire.  The oppressor in LaHaye and Jenkins’ version of Revelation is not a tangible enemy who might, in his Roman uniform, bring death to one’s door.  LaHaye and Jenkins’ oppressor is no less than the Antichrist.
  The story of Revelation has become not one of community and bonding but one of vilification, threat, and exclusion towards this newly-imagined oppressor.  Four points must be understood. We must first understand the purpose of an apocalypse and specifically, John’s apocalypse.  John’s apocalypse is clearly non-violent, despite its frequently violent imagery.  Rapture theology applied to John’s apocalypse distorts its non-violent message.  This distortion has negative global consequences not restricted to its proponents.

Time is a small measure of the distance that lies between John’s community and the community that LaHaye and Jenkins have cultivated with their Left Behind books.  But time is a good subject with which to begin to reconstruct the original message of Revelation.  In order to understand the community out of which John’s story grew and for whom its message was intended it is necessary to appreciate the social context in which this community existed.  The community that John addresses was an oppressed minority, a messianic offshoot isolated from its Jewish heritage and subject to persecution at the hands of the Romans.  This group needed a method and tools to cope with their world.  Apocalypses were a popular device to help people organize and cope with their world.   John’s community faced the threat of dying for one’s faith.  These deaths required meaning.  A meaning one chooses for one’s self reduces the authority of others to define one’s experience.

What John gave his community in his apocalypse was a new way of defining and assigning meaning to their suffering.  They were no longer the victims of the Roman Empire.  Willing to die for their faith made them martyrs. Martyrdom, the meaning assigned to the threat of death, made them victors, not victims, and powerful witnesses to their God’s authority. This new sect, less than seventy years old when Revelation was written, modeled itself and its behavior after an ultimate martyr
, one “slain but standing.”
  This made the sect politically dangerous to the Romans because they would rather have died for their faith than sell their souls for the comforts of Rome.  Martyrdom is subversive when the death it calls for becomes a victory and not a defeat: 
For the early Christian this is but one facet of a fundamental need, rooted in the very origins of the movement, to reverse the social value judgments through which others perceived them.  Jesus’ death as a criminal on a cross marked him as a rebel who ended his days in degradation and shame; but the early Christians insisted that his death was instead a moment of glory and not shame.  This reversal of societal judgments, the insistence that the very opposite is in fact the case, was one means, essential to early Christians, whereby attempts were made to construct and sustain a positive sense of group identity.” (Horrell, 371) 
Early Christians were considered atheistic because they refused to acknowledge the Emperor as divine; disloyal because, as pacifists, they refused to fight in the army; they were bad luck because they wouldn’t acknowledge the Roman gods.  Jesus was the figurehead of what was tantamount to one of the most subversive religious movements the world has ever seen.  While Rome’s earthly power appeared absolute, John revealed this authoritative ultimacy to be illusory: “For God has put it in their hearts to execute His purpose by having a common purpose, and by giving their kingdom to the beast, until the words of God should be fulfilled.” (Rev 17:17)   As long as community members remained committed to their faith, even unto death, evil (read: Rome) could have no power over them.  By turning suffering and death into the noblest form of “witness” to God, Rome’s greatest threat of punishment became the highest honor that could be bestowed upon a community member.  This message effectively usurped Rome’s ultimate temporal authority, removing a major form of civic persuasion.  If one is willing to suffer and/or die, torture and death are not threats. With Rome’s power rendered neutralized within the individual by martyrdom, early Christianity became empowered in a way that in turn continued to foster the Nazarene community and contributed to its successful spread.  In fact, Rome itself, in its continued persecution of the sect, unintentionally provided inspiration for those within the movement as well as many converts. 
  

Apocalypticism developed as a way for people to come to terms with unfortunate circumstances by retelling history in a way that reconciled the outcome of current events with religious beliefs, thereby offering solace to those suffering (Barr, 158-9).  
John’s particular messianic movement existed in a period of great uncertainty and conflict.  The leader of their movement had been crucified by the Romans as a subversive criminal; many of their numbers were suffering the same fate for failing to renounce Jesus as Messiah.  John’s original audience was struggling to survive as individuals and as a community in a trying situation.  Rome appeared to be unbeatable and the second corporeal coming of Jesus that so many early followers anticipated had yet to occur.   Through his faith, John discovered a new way of perceiving this situation that enabled him to appreciate the temporal quality of his circumstances.  John wrote Revelation to share this discovery with his community and to encourage them to remain committed to Jesus’ message and persevere: 

‘I know your tribulation and your poverty (but you are rich), and the blasphemy by those who say they are Jews and are not, but are a synagogue of Satan. 10 ‘Do not fear what you are about to suffer. Behold, the devil is about to cast some of you into prison, that you may be tested, and you will have tribulation ten days. Be faithful until death, and I will give you the crown of life. 11 ‘He who has an ear, let him hear what the Spirit says to the churches. He who overcomes shall not be hurt by the second death.’ (Rev 1:9-11) 
For John, militarism was not an option.  Jews could not win an armed conflict against Rome. Martyrdom was the ultimate nonviolent resistance.  Despite being generally perceived as a violent literary work, Revelation is in fact a call to nonviolence:

Now the salvation, and the power, and the kingdom of our God and the authority of His Christ have come, for the accuser of our brethren has been thrown down, who accuses them before our God day and night. 11 And they overcame him because of the blood of the Lamb and because of the word of their testimony, and they did not love their life even to death. (Rev 12:10, 11)

 There is violent imagery in Revelation, but none of it is perpetrated by any of John’s followers.  
John’s community was tight-knit and familiar with his language and use of symbols.  LaHaye and Jenkins’ community is not intimate as was John’s, but rather a community scattered, unfamiliar with John’s language or the language of apocalypses.  LaHaye and Jenkins’ community is dependent upon scriptural misrepresentation.  “You have to take Bible prophecy literally, just like everything else in the Bible.”
  This misrepresentation is the product of the combination of Revelation being read as literal and the inclusion of rapture theology.  LaHaye and Jenkins’ community does not share the intimacy that John’s did, nor does it espouse the message of peace, resistance and hope.  LaHaye and Jenkins do unite their audience, but do so by creating the “us” community that is right and saved versus the “them” community that aligns itself with evil.  Unlike John’s abjurations to heed the way of Jesus and lay down their lives as witnesses, LaHaye and Jenkins encourage their hearers to abrogate personal responsibility in this life and to actively assault and defeat the perceived enemies of their fundamentalist message. 

John assures his community that good will prevail and Rome will fall, along with those who have aligned themselves with the Empire.  More than this, John’s message of faith allows his community members to regain some measure of control in their lives by assuring them that God has the situation well in hand, and that all who are killed in the name of God shall certainly be cared for without the need of an escape clause like the rapture:

I saw underneath the altar the souls of those who had been slain because of the word of God, and because of the testimony which they had maintained; 10 and they cried out with a loud voice, saying, “How long, O Lord, holy and true, wilt Thou refrain from judging and avenging our blood on those who dwell on the earth?” 11 And there was given to each of them a white robe; and they were told that they should rest for a little while longer, until the number of their fellow servants and their brethren who were to be killed even as they had been, should be completed also.  (Rev. 6:9-11)

LaHaye and Jenkins also perceive an “us/them” division.  The primary difference between John’s revelation and LaHaye and Jenkins’ is that LaHaye and Jenkins interpret scripture literally in order to encourage the hearer to be aggressive in their destruction of the perceived enemy as opposed to John’s community of passive martyrs. 


While John’s community and LaHaye and Jenkins’ bear some resemblance to one another, there are striking contrasts.  Some of these contrasts can be attributed to the difference in the cultural context of LaHaye and Jenkins’ community.  Even the most modest American standards of living are vastly superior to the conditions most people lived in under the Roman Empire.  Particularly, freedom of religion, which LaHaye, Jenkins and their audience have enjoyed their entire lives, would have been completely foreign to John’s community.  It was specifically because of their religious beliefs that they were suffering.


This contextual difference between communities yields some insight into LaHaye and Jenkins’ interpretation of Revelation.  The lifestyles of LaHaye, Jenkins and their followers bear more resemblance to that of Roman citizens than to John’s emerging minority sect.  LaHaye and Jenkins’ readers do not resemble the ostracized, oppressed, minority Jewish sect that composed John’s audience.  Though possessed of a sense of contemporary oppression from a secular American culture, it cannot be denied that LaHaye’s and Jenkins’ readers now have freedoms that would have only been available to Roman citizens.  LaHaye and Jenkins’ readers are not in danger of life and limb as was John’s audience and most certainly not because of their religious beliefs.

It is reasonable to conclude that LaHaye and Jenkins’ readers would not connect with 
John’s intended message in the same fashion as first century Christian communities.  LaHaye and Jenkins do not interpret Revelation as a story about peaceful perseverance in the face of suffering because the challenges their community faces are not the struggles for life and death. Without a direct connection to the sociocultural context of John’s message or an appropriate reinterpretation of scripture that preserves it original meaning while making in relevant to modern conditions, LaHaye and Jenkins take the words of John’s Revelation and project them onto the contemporary, physical world.  Remember: an apocalypse is a retelling, a vision. It is not predictive.  LaHaye says, “One of the things that I like to tell people is that the stories are simple, down to earth everyday people stories but the basic facts that it’s based on come from the Bible so it’s a wonderful opportunity to have a thrilling read, great entertainment but also be learning Bible prophecy at the same time.”
  Revelation is anything but a simple, down-to-earth people story, as evinced by the complex literary structure and vivid, fantastic images.  No one in Revelation is cleaning the house or pulling a plow.  Jenkins says, regarding the transformative power of their version of the story of Revelation: “And people say [to me], “So that’s what Revelation means!”  They’ve always, you know, had a tough time figuring it out and because they see it in a story form, they get it.  I think the overarching thing for me in prophecy is God’s love letter to man; he’s saying, “This is what’s going to happen.””
  The type of suffering and persecution endured by the early Christian community is as fantastic to us as John’s imagery was to those who heard his tale. 
LaHaye and Jenkins are not connected to John’s world in any temporal way.  They do not see it as a community’s response to oppression, as it truly was; they see it as a future vision for cosmic fulfillment, a prophecy of a battle yet to be fought.  “The Bible is neither puzzle pieces to be fitted together nor isolated verses to be mined for their predictive code.”
  Biblical scholar Craig Hill adds, “Ironically, in their effort to interpret the Bible literally and consistently, proponents of the rapture have mangled the biblical witness almost beyond recognition.  It is the Bible itself, this wonderfully diverse witness to God and Christ, that has been left behind.”
 
LaHaye and Jenkins do not regard the conflicts between good and evil as occurring on an individual, personal, spiritual level.  LaHaye and Jenkins believe these scenes represent forthcoming events in a larger, on-going cosmic battle.  The End Times “will not be just a single battle, says LaHaye, but ‘actually consists of at least four campaigns and spreads over almost all the land of Palestine”  (Rossing 138). 
If we read Revelation closely we find that there are no actual battle scenes in the story.   There is only the gathering of forces in a liturgical setting; the “battle” is won before it is ever fought.  The forces gather and, suddenly, the battle is won: 
19 And I saw the beast and the kings of the earth and their armies, assembled to make war against Him who sat upon the horse, and against His army.

20 And the beast was seized, and with him the false prophet who performed the signs in his presence, by which he deceived those who had received the mark of the beast and those who worshiped his image; these two were thrown alive into the lake of fire which burns with brimstone.  (Rev. 19:19-20)

A literal reading of Revelation has inspired LaHaye and Jenkins to justify and perhaps even glorify military action, something the Romans also did.  “Romans celebrated victory, but more than that—they worshipped Victory.  This is key to grasping the urgency of Revelation, for John wrote Revelation in opposition to the empire’s entire ideology and worship of Victory.”
  Rather than having heroes who exalt martyrdom as the greatest form of resistance against the enemy, LaHaye and Jenkins’ Left Behind characters form the “Tribulation Force,” an armed resistance opposing world peace as orchestrated by the United Nations.  “They believe that an antichrist figure will most certainly come to power and manipulate the United Nations.”
  The head of this evil body is one Nicolae Carpathia,
 the Antichrist himself, who intends to rule the world by creating a one-world government.  LaHaye and Jenkins believe that war is essential to the fulfillment of the prophecy they see in Revelation.  In order for Jesus to come back, certain conditions must exist in the Middle East.
  “[Christians] think that by creating a world crisis that it will bring their Messiah.”
  “When [the Muslims] decide to go down against Israel, it will be the biggest mistake they’ve ever made, because Israel has one thing that they don’t have: God.” 
   They not only think that the Messiah will return, but that they will be exempt from the consequences of the war created to bring the Messiah back.
Peace cannot be achieved by the elimination of diversity.  Rapture theology presents a significant barrier to peace.  If Revelation is interpreted literally, then the battle is yet to be fought and actual war must occur.  The combination of religious zealotry and technology is lethal.  Humans now possess the sophisticated weaponry to destroy the planet upon which we depend.  But weapons technology is not the only lethal technology being used in this battle.  LaHaye and Jenkins have developed or co-signed a number of side projects to perpetuate their message of violence and destruction.  One of those is a series of video games.  “Left Behind: Eternal Forces” and its sequel, “Left Behind: Tribulation Force” have a simple premise.  There are two ways to handle those who are not of your faith: convert them, or kill them.
  This militarism extends to actual global policy in the Middle East.  “If Israel is not useful to rapture-ready evangelicals, it might as well not exist.” 
   This is a concise synopsis of the extension of rapture theology into global politics. Neither converting people under duress nor killing them fosters peace or pluralism.
  “The dispensationalist version of the biblical storyline requires tribulation and war in the Middle East, not peace:  “That is the most terrifying aspect of this distorted theology.  Such blessing of violence is the very reason we cannot afford to give in to the dispensationalist version of the biblical storyline—because real people’s lives are at stake.”

Equally lethal to humanity as war is the notion that the planet upon which we live is irrelevant and expendable. Rapture theologists have no environmental concerns.  A literal reading of Revelation 16:2-12 is interpreted by LaHaye and Jenkins to mean that God intends to literally destroy the Earth.  If God is going to destroy the world at some point, there is no need to concern one’s self with the environment now.  This mentality fosters complete disregard for the health of the system of which we are all a part. As Carl Sagan says in his novel Cosmos: “The world is one organism, and an organism at war with itself is doomed.”  In John’s time, the world was much smaller than it is now, and the Roman Empire was the world that John and his followers understood.  Revelation 16:2-12 does not refer to a literal destruction of the planet.  It refers to an immanent destruction of Rome equivalent to the destruction of Jerusalem that had occurred a scant thirty or so years before Revelation was written.
  Misinterpreting the images of destruction in order to abrogate responsibility for the Earth will create the world it claims to describe.  “Violence becomes more attractive if you don’t have to worry about the long-term consequences of weapons’ proliferating or community stability. . . . The Rapture vision invites a selfish-non-concern for the world.  It turns salvation into a personal 401(k) plan that saves only yourself.”

Revelation can be brought forward to be an aid in our time.  It can assist people in dealing with the consequences and responsibilities of life.  It provides warnings about the massive amount of human suffering caused by governing powers out of balance with the plural needs of citizenry.  It offers solace, hope and comfort to those in oppressive conditions.  Religious literacy is the key requirement for bringing this complex and valuable document forward to serve us in our time.  Revelation created community in John’s time, a community of faith, union, and subversive social reform through passive resistance.  It can still be of service in creating similar communities today.  However, read through the lens of rapture theology, Revelation creates a community destined to tear itself—and the world—apart.  In the prophetic (and ironic) words of one of LaHaye’s and Jenkins sympathizers: “To misunderstand the nature of the threat of evil is to risk being blindsided by it.”
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� Apocalypse (� HYPERLINK "http://en.wikipedia.org/wiki/Greek_language" \o "Greek language" �Greek�: Ἀποκάλυψις -� HYPERLINK "http://en.wikipedia.org/wiki/Transliteration" \o "Transliteration" �translit.� apoca'lipsis, meaning literally: the lifting of the veil), is a term applied to the disclosure to certain privileged persons of something hidden from the majority of humankind. Today the term is often used to mean "� HYPERLINK "http://en.wikipedia.org/wiki/End_of_planet_Earth" \o "End of planet Earth" �End of planet Earth�", which may be a shortening of the phrase apokalupsis eschaton which literally means "revelation at the end of the aeon, or age".


Another definition is from Middle English, revelation, Revelation, from Anglo-French apocalipse, from Late Latin apocalypsis, from Greek apokalypsis, from apokalyptein to uncover, from apo- + kalyptein to cover. The Greek root corresponds in the � HYPERLINK "http://en.wikipedia.org/wiki/Septuagint" \o "Septuagint" �Septuagint� to the Hebrew galah (גלה), which means "to reveal". The last book of the � HYPERLINK "http://en.wikipedia.org/wiki/New_Testament" \o "New Testament" �New Testament�, having various titles such as The Revelation of Jesus Christ, The Book of Revelation, The Apocalypse of St. John the Divine, and other titles, bears in Greek the title Αποκαλυψις Ιωαννου, and is frequently referred to as the Apocalypse of John, but in the English Bibles it appears as the � HYPERLINK "http://en.wikipedia.org/wiki/Revelation" \o "Revelation" �Revelation� of � HYPERLINK "http://en.wikipedia.org/wiki/John_the_Apostle" \o "John the Apostle" �St John�, or the � HYPERLINK "http://en.wikipedia.org/wiki/Book_of_Revelation" \o "Book of Revelation" �Book of Revelation�.   The term was first used among Hellenistic Jews to refer to a number of writings which depicted the future state of the world in a parabolic way.  This whole class of literature is now commonly known as '� HYPERLINK "http://en.wikipedia.org/wiki/Apocalyptic_literature" \o "Apocalyptic literature" �Apocalyptic literature�'. Apocalypse technically refers to a revelation of God's Will.  Apocalypse in the terminology of early � HYPERLINK "http://en.wikipedia.org/wiki/Judaism" \o "Judaism" �Jewish� and � HYPERLINK "http://en.wikipedia.org/wiki/Christianity" \o "Christianity" �Christian� literature is a revelation of hidden things revealed by � HYPERLINK "http://en.wikipedia.org/wiki/God" \o "God" �God� to a chosen prophet or apostle. The term is often used to describe the written account of such a revelation. � HYPERLINK "http://en.wikipedia.org/wiki/Apocalyptic_literature" \o "Apocalyptic literature" �Apocalyptic literature� is of considerable importance in the history of the � HYPERLINK "http://en.wikipedia.org/wiki/Judaism" \o "Judaism" �Judeo�-� HYPERLINK "http://en.wikipedia.org/wiki/Christianity" \o "Christianity" �Christian�-� HYPERLINK "http://en.wikipedia.org/wiki/Islamic" \o "Islamic" �Islamic� beliefs and traditions, because it makes specific references to beliefs. Apocalyptic beliefs predate � HYPERLINK "http://en.wikipedia.org/wiki/Christianity" \o "Christianity" �Christianity�, appear throughout other religions, and have been assimilated into contemporary secular society.  


From the Second Century A.D. onward, the term "Apocalypse" was applied to a number of books, both � HYPERLINK "http://en.wikipedia.org/wiki/Jewish" \o "Jewish" �Jewish� and � HYPERLINK "http://en.wikipedia.org/wiki/Christian" \o "Christian" �Christian�, which show the same characteristic features.  Apocalyptic religious writings are regarded as a distinct branch of literature.  The disclosure of future or explication of past events  is made through a � HYPERLINK "http://en.wikipedia.org/wiki/Dream" \o "Dream" �dream�, as was the experience for the prophet Daniel, which is recorded in the book with his name, or a � HYPERLINK "http://en.wikipedia.org/wiki/Vision_%28religion%29" \o "Vision (religion)" �vision� as was recorded by John in the Book of Revelation. Moreover, the manner of the revelation and the experience of the one who received it are generally prominent. The account is usually given in the first person. There is something portentous in the circumstances corresponding to the importance of the secrets about to be disclosed. The element of the mysterious, often prominent in the vision itself, is foreshadowed in the preliminary events. Some of the persistent features of the apocalyptic tradition are connected with the circumstances of the vision and the personal experience of the seer. From Wikipedia, “apocalypse.”





� Barr, 178.


� Tim LaHaye conceptualized a work of apocalyptic fiction called “Left Behind,” a contemporary adaptation of Revelation through rapture theology.  There are 12 books in the series.  Jerry B. Jenkins is the author of the material, but both are credited for the work.  They claim to have sold seventy million copies which points to the possible breadth of influence of the material in popular culture.


� Rapture theology: The term “rapture” appears nowhere in the Bible.  The doctrine of "the rapture" is believed by millions of Christians. According to this doctrine, true Christians will be "taken up" by Jesus Christ into heaven just before his second coming.  Acceptance of this doctrine is based upon a passage in Paul's first letter to the Thessalonians, 4:15-17:  “The Lord himself ...will descend from heaven, and the dead in Christ will rise first. Then we who are alive ...will be caught up in the clouds together with them to meet the Lord in the air.”  This belief is predicated upon acceptance of premillennialism and is most common among fundamentalists. It is the central organizing principle behind the popular “Left Behind” series of books.  It is a theory which depends on millenialist dispensationalism, the 19th century invention of John Nelson Darby.  Darby’s premise was that God has dealt differently with people through the ages or millennia with different set of rules for each age.  Dispensationalism inserts a pause in the sequence of the ages which occurs nowhere in scripture, but is necessary to the notion of a rapture. The seventy-week period mentioned in Daniel 9:25-27 is fundamental to Darby’s interpretation, but it is unlikely that the meaning of the seventy weeks is literal. More probable is the numeric symbolism of sevens and tens, with which John of Patmos’ audience would have been familiar.  Daniel, like John of Patmos, was using apocalyptic imagery to challenge the political oppression of his own time.  Rapture theology is built on the foundation of dispensationalism which relies solely on Darby’s creative misinterpretation of scripture. From Barr 8 and http://www.sullivan-county.com/news/cathouse/darby.htm.


� Tim LaHaye.  The Doctrinal Statement of his Pre-Trib Research Center. “We believe that the sixty-six, canonical books of the Old and New Testaments, alone and in their entirety, comprise the God-inspired Scriptures which, therefore, are inerrant in their autographs. 


We believe the Bible should be interpreted normally, as with any other piece of sane literature, by a consistently literal hermeneutic which recognizes the clear usage of speech figures. 


We believe that Christ will literally rapture His church prior to the 70th week of Daniel, followed by His glorious, premillennial arrival on the earth at least seven years later to set up His 1,000 year kingdom rule from Jerusalem over the earth. 


We believe that God's plan for history demands a consistent distinction between national Israel and the church which includes an ongoing plan for national, ethnic Israel that culminates in Christ's millennial kingdom.”





� http://www.brainyquote.com/quotes/authors/t/tim_lahaye.html


� Who, unlike the other three of the four Horsemen of the Apocalypse can be identified: “”Let me clarify,” Bruce [a minister left behind due apparently to a hollow faith] was saying, “that I don’t believe it is God’s intent to convey individual personality through the images of the horsemen, but rather world conditions.  They don’t all refer to specific people, because, for instance, one of them is called Death. / “Ah, but the first horseman! Notice that it is the Lamb who opens the first seal and reveals that horseman. . . .”Who is this first horseman? Clearly he represents the Antichrist and his kingdom.  His purpose is ‘conquering and to conquer’” (LaHaye, 71).  This is not supported by an examination of revelation itself; the first horseman “echoes traits of a Roman general (who would enter Rome on a white horse after a successful campaign); a Parthian king (whose riders were fierce bowmen); and the mystery God Mithras (whose mythology connected him with the sun…).  The unconquerable sun [defeated each night and victoriously resurrected each morning] became the military symbol for conquest, but John delegitimizes it by showing the disasters that follow: war, famine and death.  We would do well to reflect on this sequence, for however well-meaning the conqueror might be, the use of force breeds disaster” (Barr, 82).


� Greek: μαρτυρώ, “witness.”


� Rev. 5:6


� i.e., the story of Perpetua and Felicitas.  Perpetua and Felicitas suffered martyrdom together.  Details of their martyrdom and their visions while in prison survive in both Latin and Greek texts. Saint Perpetua's account is apparently historical; it is the earliest surviving text written by a Christian woman.  By order of � HYPERLINK "http://en.wikipedia.org/wiki/Septimius_Severus" \o "Septimius Severus" �Septimius Severus� (193–211), all imperial subjects were forbidden under severe penalties to become � HYPERLINK "http://en.wikipedia.org/wiki/Christians" \o "Christians" �Christians� or � HYPERLINK "http://en.wikipedia.org/wiki/Jews" \o "Jews" �Jews�. Only recent converts were affected.  In consequence of this decree, Perpetua and Felicitas were seized and cast into prison. After their arrest, but before being led away to prison, they were baptized.  Perpetua remained steadfast and confessed her Christian faith.  She refused to sacrifice to the gods for the safety of the emperor.  The Christians were then condemned to be torn to pieces by wild beasts, for which they gave thanks to � HYPERLINK "http://en.wikipedia.org/wiki/God" \o "God" �God�.  Felicitas, who at the time of her incarceration was with child (in the eighth month), was apprehensive that she would not be permitted to suffer martyrdom with the others, since the law forbade the execution of pregnant women, but two days before the games she gave birth to a daughter, who was adopted by a Christian woman. On the day of the games, they were led into the amphitheatre. At the demand of the pagan mob they were first � HYPERLINK "http://en.wikipedia.org/wiki/Flagellation" \o "Flagellation" �scourged�; then set upon by a wild bull. Wounded by the wild animals, they gave each other the � HYPERLINK "http://en.wikipedia.org/wiki/Kiss_of_peace" \o "Kiss of peace" �kiss of peace� and were then put to the sword. Their bodies were interred at Carthage.  This example of faith in the face of a gruesome death gave people cause to wonder what about it might be so powerful; conversions ensued.  From Wikipedia “Perpetua and Felicitas.”





� � HYPERLINK "http://www.brainyquote.com/quotes/authors/t/tim_lahaye.html" ��http://www.brainyquote.com/quotes/authors/t/tim_lahaye.html�.  It is problematic at best to interpret Biblical “prophecy” as literal, for if one interprets an aspect of the Bible literally, all aspects of the Bible must be taken with the same literality.  One cannot syncretistically select only those elements of scripture that are suitable, and ignore what one does not like.  Issues around full literal interpretation of the Bible become immediately apparent when one considers the Bible‘s stance on slavery, anti-Semitism, and the roles of women in life and culture, just to name a few.


� 1 Peter 4:12-19.


� Video interview with LaHaye and Jenkins: http://www.leftbehind.com/media/video/Interview-LBSeries.mov





� Ibid.


� Rossing, 42.


� Hill, 207.


� Rossing, 103.


� Rossing, 42.


� An interesting blend of a name.  We speculate that “Nicolae” comes from John’s use of the term “Nicolaitans,” whom he “hates” (Rev. 1:6) and a cold war reference to the U.S.S.R.  Nicolaitans were not an historical people, but a name used in the language of John’s time to infer destruction of a people.


� Tim LaHaye, Pre-Trib Research Center Doctrinal Statement: “We believe that God's plan for history demands a consistent distinction between national Israel and the church which includes an ongoing plan for national, ethnic Israel that culminates in Christ's millennial kingdom.”  http://www.timlahaye.com/index.php?page=pre_trib_doctrinal


� Chuck Smith, Calvary Chapel pastor.  From “Epicenter,” a documentary affiliated with the Left Behind website.


� Ibid: Tim LaHaye.


� “This game immerses children in present-day New York City -- 500 square blocks, stretching from Wall Street to Chinatown, Greenwich Village, the United Nations headquarters, and Harlem. The game rewards children for how effectively they role play the killing of those who resist becoming a born again Christian. The game also offers players the opportunity to switch sides and fight for the army of the AntiChrist, [sic] releasing cloven-hoofed demons who feast on conservative Christians and their panicked proselytes.  Is this paramilitary mission simulator for children anything other than prejudice and bigotry using religion as an organizing tool to get people in a violent frame of mind? The dialogue includes people saying, "Praise the Lord," as they blow infidels away.”  � HYPERLINK "http://www.talk2action.org/story/2006/5/29/195855/959" ��http://www.talk2action.org/story/2006/5/29/195855/959�





� Excerpted from an article by Max Blumenthal (� HYPERLINK "http://www.talk2action.org/story/2005/12/1/181232/117" ��http://www.talk2action.org/story/2005/12/1/181232/117�). Stan Goodenough, From Tim LaHaye’s website, writes: “But do you know what, Jews of Israel - and those Jews still in exile who so fervently support this way? You may think that in so acquiescing, you are setting a glowing example to the nations of the world.  But as far as these nations are concerned, the last thing they will want to do is emulate you. All you are doing is proving them right in their long-held belief that you are illegitimate, land grabbing, not-to-be-trusted Yids. And, as far as the Muslim world is concerned, your actions only confirm their view of you as a dhimmi nation, fit only to be ruled over by, and subdued under, Islam.


Blumenthal: Ariel Sharon may have bulldozed countless Palestinian homes, but to the apparent dismay of many Christian Zionists, he won't clear enough space in the Holy Land to build the Messiah's landing pad. And so the movement that had hoped to exploit the Jewish state all the way to Judgment Day has reverted to its old, bigoted self. Though Goodenough tries to afford himself a degree of plausible deniability by using the international community as his surrogate for calling Israelis "not-to-be-trusted Yids," his point is clear: If Israel is not useful to rapture-ready evangelicals, it might as well not exist.


� Pluralism is a cooperative situation between religious traditions (and their members) which establishes dialogue to the end of bettering the human condition.  It describes the worldview that one's religion is not the sole and exclusive source of truth, and thus recognizes that some level of truth and value exists in other religions.  





� Rossing, 46.


� Barr, 131.


� Rossing, 18.


� Joel Rosenberg, author and millenialist, from the “epicenter” video.  http://www.epicenterdvd.com/purchase.html
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